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Season 2 Episode 6 

Central Guest: Rabbi Jay Henry Moses 

Babylonian Talmud, Megilla 15a-15b 

The verse states: “And it came to pass on the third day, that Esther 
clothed herself in royalty” (Esther 5:1). The Gemara asks: It should have 
said: Esther clothed herself in royal garments. Rabbi Elazar said that 
Rabbi Ḥanina said: This teaches that she clothed herself with a divine 
spirit of inspiration, as it is written here: “And she clothed herself,” and 
it is written elsewhere: “And the spirit clothed Amasai” (I Chronicles 
12:19). Just as there the reference is to the spirit of divine inspiration, so 
too here, the term royalty is referring to the spirit of divine inspiration.  

Apropos a statement that Rabbi Elazar said that Rabbi Ḥanina said, the 
Gemara records other such statements: And Rabbi Elazar further said 
that Rabbi Ḥanina said: One should never regard the blessing of an 
ordinary person [hedyot] as light in your eyes, as two of the great men 
of their generations received blessings from ordinary people and those 
blessings were fulfilled in them. And they were David and Daniel. David, 
for Araunah blessed him, as it is written: “And Araunah said to the king, 
May the Lord your God accept you” (II Samuel 24:23), and it was fulfilled. 
Daniel, for Darius blessed him, as it is written: “Your God Whom you 
serve continually, He will rescue you” (Daniel 6:17), and this too was 
fulfilled when Daniel was saved from the lions’ den.  

And Rabbi Elazar further said that Rabbi Ḥanina said: One should not 
regard the curse of an ordinary person as light in your eyes, for 
Abimelech cursed Sarah, saying: “Behold, it is to you a covering of the 
eyes to all that are with you” (Genesis 20:16), and indeed this was 
fulfilled in her descendant, as it is stated: “And it came to pass, that 
when Isaac was old, and his eyes were dim, so that he could not see” 
(Genesis 27:1). Abimelech’s curse of covered eyes was fulfilled through 
her son Isaac’s blindness.  

And Rabbi Elazar further said that Rabbi Ḥanina said: Come and see that 
the attribute of the Holy One, Blessed be He, is unlike the attribute of a 
man of flesh and blood; for it is the attribute of flesh and blood that a 
man places the pot on the fire and then puts in the water. However, the 

 הליגמ תכסמ ,ילבב דומלת
 ב״ע וט – א״ע וט

 שׁבַּלְתִּוַ ישִׁילִשְּׁהַ םוֹיּבַּ יהִיְוַ״
 ידֵגְבִּ״ .״תוּכלְמַ רתֵּסְאֶ
 יבִּרַ רמַאָ !הּילֵ יעֵבְּימִ ״תוּכלְמַ
 דמֵּלַמְ :אנָינִחֲ יבִּרַ רמַאָ רזָעָלְאֶ
 ביתִכְּ .שׁדֶקֹּהַ חַוּר התָּשַׁבָלְּשֶׁ
 :םתָהָ ביתִכְוּ ,״שׁבַּלְתִּוַ״ :אכָהָ
  .״ישַׂמָעֲ תאֶ השָׁבְלָ חַוּרוְ״

 יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ רמַאָוְ
 תכַּרְבִּ יהִתְּ לאַ םלָוֹעלְ :אנָינִחֲ
 ינֵשְׁ ירֵהֲשֶׁ ,�ינֶיעֵבְּ הלָּקַ טוֹידְהֶ
 ינֵשְׁ םוּכרְבֵּ רוֹדּהַ ילֵוֹדגְּ
 וּלּאֵוְ ,ןהֶבָּ המָייְּקַתְנִוְ ,תוֹטוֹידְהֶ
 — דוִדָּ .לאיֵּנִדָוְ דוִדָּ :ןהֵ
 :ביתִכְדִּ ,הנָוְרַאֲ הּיכֵרְבָדְּ
 .״׳וֹגוְ �לֶמֶּהַ לאֶ הנָוְרַאֲ רמֶאֹיּוַ״
 ,שׁוֶיָרְדָּ הּיכֵרְבָדְּ — לאֵינִדָּ
 חלַפָּ תְּנְאַ ידִּ �הָלָאֱ״ :ביתִכְדִּ
  .״�נָּיבִזְישֵׁיְ אוּה ארָידִתְבִּ הּילֵ

 יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ רמַאָוְ
טוֹידְהֶ תלַלְקִ יהִתְּ לאֵ :אנָינִחֲ
 �לֶמֶיבִאֲ ירֵהֲשֶׁ ,�ינֶיעֵבְּ הלָּקַ
 �לָ אוּה הנֵּהִ״ הרָשָׂ תאֶ ללֵּקִ
 םייֵּקַתְנִוְ ,״םיִנַיעֵ תוּסכְּ
 קחָצְיִ ןקֵזָ יכִּ יהִיְוַ״ :הּעָרְזַבְּ
  .״וינָיעֵָ ןיהֶכְתִּוַ

 יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ רמַאָוְ
תדַּמִכְּ אֹלּשֶׁ האֵרְוּ אֹבּ :אנָינִחֲ
 רשָׂבָּ תדַּמִ אוּה �וּרבָּ שׁוֹדקָּהַ
 םדָאָ — םדָוָ רשָׂבָּ תדַּמִ .םדָוְ

 ןתֵוֹנ �כָּ רחַאַוְ הרָדֵקְ תפֵוֹשׁ
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Holy One, Blessed be He, first puts in the water and then places the pot 
on the fire, to fulfill that which is stated: “At the sound of His giving a 
multitude of waters in the heavens” (Jeremiah 10:13), which he explains 
as follows: First God set the multitudes of water in place, and afterward 
He created the heavens to hold the water.  

And Rabbi Elazar further said that Rabbi Ḥanina said: Whoever reports a 
saying in the name of he who said it brings redemption to the world. As 
it is stated with respect to the incident of Bigthan and Teresh: “And 
Esther reported it to the king in the name of Mordecai” (Esther 2:22), 
and this eventually brought redemption, as Mordecai was later rewarded 
for saving the king’s life, paving the way for the miraculous salvation. 

And Rabbi Elazar further said that Rabbi Ḥanina said: When a righteous 
man passes from this earth and is lost, he is lost only for the rest of his 
generation, who is now deprived of him, not for the righteous individual 
himself. This is similar to a man who has lost a pearl. The pearl does not 
care if it is lost, as wherever it is found, it is still a pearl; it is lost only to 
its owner.  

Haman said: “Yet all this avails me nothing” (Esther 5:13). Rabbi Elazar 
said that Rabbi Ḥanina said: When Haman saw Mordecai sitting at the 
king’s gate he said: Yet all this avails me nothing. This may be 
understood as was suggested by Rav Ḥisda, for Rav Ḥisda said: This one, 
Mordecai, came as one with the heritage of a rich man [perozebuli], 
whereas that one, Haman, came as one with the heritage of a poor man 
[perozeboti], as Mordecai had been Haman’s slave master and was 
aware of Haman’s lowly lineage. Rav Pappa said: And he was called: The 
slave who was sold for a loaf of bread.  

Haman’s previously quoted statement: “Yet all this avails me nothing” 
(Esther 5:13), teaches that all the treasures of that wicked one were 
engraved on his heart, and when he saw Mordecai sitting at the king’s 
gate, he said: As long as Mordecai is around, all this that I wear on my 
heart avails me nothing.  

And Rabbi Elazar further said that Rabbi Ḥanina said: In the future, the 
Holy One, Blessed be He, will be a crown on the head of each and every 
righteous man. As it is stated: “In that day shall the Lord of hosts be for 
a crown of glory, and for a diadem of beauty, to the residue of His 
people” (Isaiah 28:5). What is the meaning of “for a crown of glory 
[tzevi], and for a diadem [velitzefirat] of beauty”? A crown for those 
that do His will [tzivyono] and a diadem for those that await 
[velamtzapin] His glory. One might have thought that this extends to all 
such individuals. Therefore, the verse states: “To the residue of his 
people,” to whoever regards himself as a remainder, i.e., small and 
unimportant like residue. But whoever holds himself in high esteem will 
not merit this. 

 שׁוֹדקָּהַ לבָאֲ ,םיִמַ הּכָוֹתלְ
 רחַאַוְ םיִמַ ןתֵוֹנ — אוּה �וּרבָּ
 המַ םייֵּקַלְ ,הרָדֵקְּהַ תפֵוֹשׁ �כָּ
םיִמַ ןוֹמהֲ וֹתּתִּ לוֹקלְ״ :רמַאֱנֶּשֶּׁ
  .״םיִמַשָּׁבַּ

 יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ רמַאָוְ
םשֵׁבְּ רבָדָּ רמֵוֹאהָ לכׇּ :אנָינִחֲ
 ,םלָוֹעלָ הלָּוּאגְּ איבִמֵ וֹרמְוֹא
רתֵּסְאֶ רמֶאֹתּוַ״ :רמַאֱנֶּשֶׁ
 . ״יכָדֳּרְמׇ םשֵׁבְּ �לֶמֶּלַ

 יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ רמַאָוְ
 וֹרוֹדלְ — דבָאָ קידִּצַ :אנָינִחֲ
 וֹל הדָבְאָשֶׁ םדָאָלְ לשָׁמָ .דבַאָ
 — איהִשֶׁ םוֹקמָ לכׇּ ,תילִגָּרְמַ
 אלָּאֶ הדָבְאָ אֹל ,הּמָשְׁ תילִגָּרְמַ
  .הּלָעְבַלְ

 רמַאָ .״ילִ הוֶשֹׁ וּנּנֶיאֵ הזֶ לכׇוְ״
 :אנָינִחֲ יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ
 יכַדֳּרְמׇ תאֶ ןמָהָ האָרָשֶׁ העָשָׁבְּ
 לכׇּ״ :רמַאָ ,�לֶמֶּהַ רעַשַׁבְּ בשֵׁוֹי
 ברַדְכִּ .״ילִ הוֶשֹׁ וֹניאֵ הזֶ

 הזֶ :אדָּסְחִ ברַ רמַאָדְּ ,אדָּסְחִ
 אבָּ הזֶוְ ילֵוּבּזְוֹרפְבִּ אבָּ

 :אפָּפָּ ברַ רמַאָ .יטֵוּבּזְוֹרפְבִּ
 ןבַּדַּזְמִדְּ אדָּבְעַ הּילֵ וּרקָוְ

  .ימֵלְטֻבְּ

 — ״ילִ הוֶשֹׁ וּנּנֶיאֵ הזֶ לכׇוְ״
 וֹתוֹא לשֶׁ ויזָנָגְּ לכׇּשֶׁ דמֵּלַמְ
 העָשָׁבְוּ ,וֹבּלִ לעַ ןיקִוּקחֲ עשָׁרָ

 בשֵׁוֹי יכַדֳּרְמׇ תאֶ האֶוֹרשֶׁ
 הזֶ לכׇּ :רמַאָ ,�לֶמֶּהַ רעַשַׁבְּ
  .ילִ הוֶשֹׁ וּנּנֶיאֵ

 יבִּרַ רמַאָ רזָעָלְאֶ יבִּרַ רמַאָוְ
 �וּרבָּ שׁוֹדקָּהַ דיתִעָ :אנָינִחֲ
 לכׇּ שׁאֹרבְּ הרָטָעֲ תוֹיהְלִ אוּה
 םוֹיּבַּ״ :רמַאֱנֶּשֶׁ ,קידִּצַוְ קידִּצַ
 תרֶטֶעֲלַ תוֹאבָצְ ׳ה היֶהְיִ אוּההַ
 יבִצְ תרֶטֶעֲלַ״ יאמַ .״]׳וֹגוְ[ יבִצְ
 ןישִׂוֹעלָ — ״הרָאָפְתִּ תרַיפִצְלִוְ

 .וֹתּרְאַפְתִּ ןיפִּצַמְלַוְ וֹנוֹיבְצִ
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loa] The Guide of the Perplexed I 17 
which he has sunk, and I shall guide him in his perplexity until he becomes 
perfect and he finds rest. 

INTRODUCTION 

One of seven causes should account for the contradictory or contrary state­
ments to be found in any book or compilation. 

The first cause. The author I has collected the remarks of various people 
with differing opinions, but has omitted citing his authorities and has not 
attributed each remark to the one who said it. Contradictory or contrary 
statements can be found in such compilations because one of the two 
propositions is the opinion of one individual while the other proposition is 
the opinion of another individual. 

The second cause. The author of a particular book has adopted a 
certain opinion that he later rejects; both his original and later63 statements 
are retained in the book. 

The third cause. Not all the statements in question are to be taken in 
their external sense; some are to be taken in their external sense, while 
some others are parables and hence have an inner content. Alternatively, 
two apparently contradictory propositions may both be parables and when 
taken in their external sense may contradict, or be contrary to, one 
another. 

The fourth cause. There is a proviso that, because of a certain necessity, 
has not been explicitly stated in its proper place; or the two subjects may 
differ, but one of them has not been explained in its proper place, so that 
a contradiction appears to have been said, whereas there is no contra­
diction. 

The fifth cause arises from the necessity of teaching and making some­
one understand. For there may be a certain obscure matter that is difficult 
to conceive. One has to mention it or to take it as a premise in explaining 
something that is easy to conceive and that by rights ought to be taught 

63. Literally: his first and his second. 

 Moses Maimonides, The Guide of the Perplexed, trans. Shlomo Pines (Chicago: University of Chicago
 Press, 1963), Volume I
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18 The Guide of the Perplexed I [ lOb 

before the former, since one always begins with what is easier. The teacher, 
accordingly, will have to be lax and, using any means that occur to him or 
gross speculation, will try to make that first matter somehow understood. 
He will not undertake to state the matter as it truly is in exact terms, but 
rather will leave it so in accord with the listener's imagination that the 
latter will understand only what he now wants him to understand. After­
wards, in the appropriate place, that obscure matter is stated in exact terms 
and explained as it truly is. 

The sixth cause. I The contradiction is concealed and becomes 
evident only after many premises. The greater the number of premises 
needed to make the contradiction evident, the more concealed it is. It thus 
may escape the author, who thinks there is no contradiction between his 
two original propositions. But if each proposition is considered separately- a 
true premise being joined to it and the necessary conclusion drawn - and 
this is done to every conclusion - a true premise being joined to it and the 
necessary conclusion drawn -, after many syllogisms the outcome of the 
matter will be that the two final conclusions are contradictory or contrary 
to each other. That is the kind of thing that escapes the attention of scholars 
who write books. If, however, the two original propositions are evidently 
contradictory, but the author has simply forgotten the first when writing 
down the second in another part6+ of his compilation, this is a very great 
weakness, and that man should not be reckoned among those whose speeches 
deserve consideration. 

The seventh cause. In speaking about very obscure matters it is neces­
sary to conceal some parts and to disclose others. Sometimes in the case of 
certain dicta this necessity requires that the discussion proceed on the basis 
of a certain premise, whereas in another place necessity requires that 
the discussion proceed on the basis of another premise contradicting 
the first one. In such cases the vulgar must in no way be aware of the 
contradiction; the author accordingly uses some device to conceal it by all 
means. 

The contradictions that are to be found in the Mishnah and the 
Baraithoth are due to the first cause. Thus you will find that they con­
stantly ask: Does not the beginning [of the passage] constitute an objection 
against its end? In such cases the answer is: The beginning is the opinion of 
a certain rabbi and the end that of another rabbi. You likewise will find that 

64. Literally: place. 
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they say: Rabbi [Judah ha-Nasi] agreed with the opinion of a certain rabbi 
in this one I matter and therefore cited it anonymously. In that other matter 
he agreed with the opinion of that other rabbi and therefore cited it anony­
mously. You often will find them also saying: Who is the author of this 
anonymous passage? Such and such rabbi. Who is the author of that passage 
of the Mishnah? Such and such rabbi. Such cases are innumerable. The 
contradictions or divergences to be found in the Talmud are due to the first 
cause and to the second. Thus you find them constantly saying: In this 
matter he agreed with this rabbi and in that with another rabbi. They like­
wise say: He agreed wzih him on one point and disagreed on another. They 
also say: [The two statements are made by] two Amoraim who disagree as to 
the opinion C!.f a certain rabbi. All contradictions of this kind are due to the 
first cause. Contradictions due to the second cause are referred to when they 
say: Rab abandoned this opinion. Raba abandoned that opinion. In such 
cases an inquiry is made as to which of the two statements is the later one. 
This is similar to their saying: In the first recension [of the Talmud] by 
Rabbi Ashi, he said one thing, and in the second another. That some passages 
in every prophetic book, when taken in their external sense, appear to 
contradict or to be contrary to one another is due to the third cause and to 
the fourth. And it was with this in view that this entire introduction was 
written. You already know how often [the Sages], may their memory be 
blessed, say: One verse says this and another verse says that. They straight­
way establish that there is an apparent contradiction. Thereupon they ex­
plain that a proviso is lacking in the statement of the subject or that the two 
texts have different subjects. Thus they say: Solomon, is it not enough for 
you that your words contradict those of your father? They also contradict 
themselves, and so on.65 Cases of this are frequent in the sayings of the Sages, 
may their memory be blessed; however, most of the prophetic statements 
they refer to concern commandments or precepts regarding conduct. We, 
on the other hand, I propose to draw attention to verses that are apparently 
contradictory with regard to opinions and beliefs. Part of this will be 
explained in some of the chapters of this Treatise, for this subject too belongs 
to the mysteries of the Torah. Whether contradictions due to the seventh 
cause are to be found in the books of the prophets is a matter for speculative 
study and investigation. Statements about this should not be a matter of 
conjecture. As for the divergences occurring in the books of the philosophers, 
or rather of those who know the truth, they are due to the fifth cause. On 

65. B.T., Shabbath, 3oa. 
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20 The Guide of the Perplexed I [ lza 

the other hand, the contradictions occurring in most of the books of authors 
and commentators other than those we have mentioned are due to the sixth 
cause. Likewise in the Midrashim and the Haggadah there is to be found 
great contradiction due to this cause. That is why the Sages have said: No 
questions should be asked about difficulties in the Haggadah. There are also 
to be found therein contradictions due to the seventh cause. Divergences 
that are to be found in this Treatise are due to the fifth cause and the 
seventh. Know this, grasp its true meaning, and remember it very well so 
as not to become perplexed by some of its chapters. 

And after these introductory remarks, I shall begin to mention the terms 
whose true meaning, as intended in every passage according to its context, 
must be indicated. This, then, will be a key permitting one to enter places 
the gates to which were locked. And when these gates are opened and these 
places are entered into, the souls will find rest therein, the eyes will be 
delighted, and the bodies will be eased of their toil and of their labor. I 
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